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The Raol of the Righteons

Chapter 1

One marked difference between the faith of our fathers as conceived by the fathers and
the same faith as understood and lived by their children is that the fathers were concerned
with the root of the matter, while their present-day descendants seem concerned only with
the fruit.

This appears In our attitude toward certain great Christian souls whose names are
honored among the churches, as, for instance, Augustine and Bernard in earlier times, or
Luther and Wesley in times more recent. Today we write the biographies of such as these
and celebrate their fruit, but the tendency is to ignore the root out of which the fruit
sprang. "The root of the righteous yieldeth fruit," said the wise man in the Proverbs, Our
fathers looked well to the root of the tree and were willing to wait with patience for the
fruit to appear. We demand the fruit immediately even though the root may be weak and
knobby or missing altogether. Impatient Christians today explain away the simple beliefs
of the saints of other days and smile off their serious-minded approach to God and sacred
things. They were victims of their own limited religious outlook, but great and sturdy
souls withal who managed to achieve a satisfying spiritual experience and do a lot of
good in the world in spite of their handicaps. So we'll imitate their fruit with-out
accepting their theology or inconveniencing our-selves too greatly by adopting their all-
or-nothing attitude toward religion.

So we say (or more likely think without saying), and every voice of wisdom, every datum
of religious experience, every law of nature tells us how wrong we are. The bough that
breaks off from the tree in a storm may bloom briefly and give to the unthinking passer-
by the impression that it is a healthy and fruitful branch, but its tender blossoms will soon
perish and the bough itself wither and die. There is no lasting life apart from the root.

Much that passes for Christianity today is the brief bright effort of the severed branch to
bring forth its fruit in its season. But the deep laws of life are against it. Preoccupation
with appearances and a corresponding neglect of the out-of-sight root of the true spiritual
life are prophetic signs which go un-heeded. Immediate "results" are all that matter, quick
proofs of present success without a thought of next week or next year. Religious
pragmatism is running wild among the orthodox. Truth is whatever works.

If it gets results it is good. There is but one test for the religious leader: success.
Everything is forgiven him except failure.

A tree can weather almost any storm if its root is sound, but when the fig tree which our
Lord cursed "dried up from the roots" it immediately "withered away." A church that is
soundly rooted cannot be destroyed, but nothing can save a church whose root is dried
up. No stimulation, no advertising campaigns, no gifts of money and no beautiful edifice
can bring back life to the rootless tree.



With a happy disregard for consistency of metaphor the Apostle Paul exhorts us to look
to our sources. "Rooted and grounded in love," he says in what is obviously a confusion
of figure; and again he urges his readers to be "rooted and built up in him," which
envisages the Christian both as a tree to be well rooted and as a temple to rise on a solid
foundation.

The whole Bible and all the great saints of the past join to tell us the same thing. "Take
nothing for granted," they say to us. "Go back to the grass roots. Open your hearts and
search the Scriptures. Bear your cross, follow your Lord and pay no heed to the passing
religious vogue. The masses are always wrong. In every generation the number of the
righteous is small. Be sure you are among them."

"A man shall not be established by wickedness: but the root of the righteous shall not be
moved."



Mo Must Give Sime te God

Chapter 2

Probably the most widespread and persistent problem to be found among Christians is the
problem of retarded spiritual progress. Why, after years of Christian profession, do so
many persons find themselves no farther along than when they first believed?

Some would try to resolve the difficulty by asserting flatly that such persons were never
saved, that they had never been truly regenerated. They are simply deceived professors
who have stopped short of true conversion.

With a few this may be the answer, and we would accept this explanation as final did we
not know that it is never the deceived professor who laments his lack of spiritual growth,
but the true Christian who has had a real experience of conversion and who is sure that he
is this very moment trusting in Christ for salvation. Uncounted numbers of such believers
are among the disappointed ones who deplore their failure to make progress in the
spiritual life.

The causes of retarded growth are many. It would not be accurate to ascribe the trouble to
one single fault. One there is, however, which is so universal that it may easily be the
main cause: failure to give time to the cultivation of the knowledge of God.

The temptation to make our relation to God judicial instead of personal is very strong.
Believing for salvation has these days been reduced to a once-done act that requires no
further attention. The young believer becomes aware of an act performed rather than of a
living Saviour to be followed and adored.

The Christian is strong or weak depending upon how closely he has cultivated the
knowledge of God. Paul was anything but an advocate of the once-done, automatic
school of Christianity. He devoted his whole life to the art of knowing Christ. "Yea
doubtless, and I count all things but loss for the Excellency of the knowledge of Christ
Jesus my Lord: for whom I have suffered the loss of all things, and do count them but
dung, that [ may win Christ. . . That I may know him, and the power of his resurrection,
and the fellowship of his sufferings, being made conformable unto his death . . . I press
toward the mark for the prize of the high calling of God in Christ Jesus" (Phil. 3:8, 10,
14).

Progress in the Christian life is exactly equal to the growing knowledge we gain of the
Triune God in personal experience. And such experience requires a whole life devoted to
it and plenty of time spent at the holy task of cultivating God. God can be known
satisfactorily only as we devote time to Him. Without meaning to do it we have written
our serious fault into our book titles and gospel songs. "A little talk with Jesus," we sing,
and we call our books "God's Minute," or something else as revealing. The Christian who
is satisfied to give God His "minute" and to have "a little talk with Jesus" is the same one
who shows up at the evangelistic service weeping over his retarded spiritual growth and
begging the evangelist to show him the way out of his difficulty.



We may as well accept it: there is no short cut to sanctity. Even the crises that come in
the spiritual life are usually the result of long periods of thought and prayerful meditation.
As the wonder grows more and more dazzling there is likely to occur a crisis of
revolutionizing proportions. But that crisis is related to what has gone before. It is a
sudden sweet explosion, an uprushing of the water that has been increasing its pressure
within until we can no longer contain it. Back of it all is the slow buildup and preparation
that comes from waiting upon God.

A thousand distractions would woo us away from thoughts of God, but if we are wise we
will sternly put them from us and make room for the King and take time to entertain Him.
Some things may be neglected with but little loss to the spiritual life, but to neglect
communion with God is to hurt ourselves where we cannot afford it. God will respond to
our efforts to know Him. The Bible tells us how; it is altogether a matter of how much
determination we bring to the holy task.



God Is Easy To Sive Nith

Chapter 3

Satan's first attack upon the human race was his sly effort to destroy Eve's confidence in
the kindness of God. Unfortunately for her and for us he succeeded too well. From that
day, men have had a false conception of God, and it is exactly this that has cut out from
under them the ground of righteousness and driven them to reckless and destructive
living.

Nothing twists and deforms the soul more than a low or unworthy conception of God.
Certain sects, such as the Pharisees, while they held that God was stern and austere, yet
managed to maintain a fairly high level of external morality; but their righteousness was
only outward. Inwardly they were "whited sepulchers," as our lord Himself told them.
Their wrong conception of God resulted in a wrong idea of worship. To a Pharisee, the
service of God was a bondage which he did not love but from which he could not escape
without a loss too great to bear. The God of the Pharisee was not a God easy to live with,
so his religion became grim and hard and loveless. It had to be so, for our notion of God
must always determine the quality of our religion.

Much Christianity since the days of Christ's flesh has also been grim and severe. And the
cause has been the same - an unworthy or an inadequate view of God. Instinctively we try

to be like our God, and if He is conceived to be stern and exacting, so will we ourselves
be.

From a failure properly to understand God comes a world of unhappiness among good
Christians even today. The Christian life is thought to be a glum, unrelieved cross-
carrying under the eye of a stern Father who expects much and excuses nothing. He is
austere, peevish, highly temperamental and extremely hard to please. The kind of life
which springs out of inch libelous notions must of necessity be but a parody on the tine
life in Christ.

It is most important to our spiritual welfare that we hold in our minds always a right
conception of God. If we think of Him as cold and exacting we shall find it impossible to
love Him, and our lives will be ridden with servile fear. If, again, we hold Him to be kind
and understanding our whole inner life will mirror that idea.

The truth is that God is the most winsome of all beings and His service one of
unspeakable pleasure. He is all love, and those who trust Him need never know anything
but that love. He is just indeed, and He will not condone sin; but through the blood of the
everlasting covenant He is able to act toward us exactly as if we had never sinned.
Toward the trusting sons of men His mercy will always triumph over justice.

The fellowship of God is delightful beyond all telling. He communes with His redeemed
ones in an easy, uninhibited fellowship that is restful and healing to the soul. He is not
sensitive nor selfish nor temperamental. What He is today we shall and Him tomorrow



and the next day and the next year. He Is not hard to please, though He may be hard to
satisfy. He expects of us only what He has Himself first supplied. He is quick to mark
every simple effort to please Him, and just as quick to overlook imperfections when He
knows we meant to do His will. He loves us for ourselves and values our love more than
galaxies of new created worlds.

Unfortunately, many Christians cannot get free from their perverted notions of God, and
these notions poison their hearts and destroy their inward freedom. These friends serve
God grimly, as the elder brother did, doing what is right without enthusiasm and without
joy, and seem altogether unable to understand the buoyant spirited celebration when the
prodigal comes home. Their idea of God rules out the possibility of His being happy in
His people, and they attribute the singing and shouting to sheer fanaticism. Unhappy
sods, these, doomed to go heavily on their melancholy way, grimly determined to do
right if the heavens fall and to be on the winning side in the day of judgment. How good
it would be if we could learn that God is easy to live with. He remembers our frame and
knows that we are dust. He may sometimes chasten us, it is true, but even this He does
with a smile, the proud, tender smile of a Father who is bursting with pleasure over an
imperfect but promising son who is coming every day to look more and more like the
One whose child he is. Some of us are religiously jumpy and self-conscious because we
know that God sees our every thought and is acquainted with all our ways. We need not
be. God is the sum of all patience and the essence of kindly good will. We please Him
most, not by frantically trying to make ourselves good, but by throwing ourselves into
His arms with all our imperfections, and believing that He understands everything and
loves us still.



Sislen lo lhe - Man Uho Sistens lo God

Chapter 4

If while hearing a sermon we can fix on but one real jewel of truth we may consider
ourselves well rewarded for the time we have spent.

One such gem was uncovered during a sermon which I heard some time ago. From the
sermon | got one worthy sentence and no more, but it was so good that I regret that I
cannot remember who the preacher was, that [ might give him credit. Here is what he
said, "Listen to no man who fails to listen to God."

In any group of ten persons at least nine are sure to believe that they are qualified to offer
advice to others. And in no other field of human interest are people as ready to offer
advice as in the field of religion and morals. Yet it is precisely in this field that the
average person is least qualified to speak wisely and is capable of the most harm when he
does speak. For this reason we should select our counselors carefully. And selection
inevitably carries with it the idea of rejection.

David warns against the counsel of the ungodly, and Bible history gives examples of men
who made a failure of their lives because they took wrong advice. Rehoboam, for
instance, listened to men who had not listened to God and the whole future of Israel was
affected adversely as a consequence. The counsel of Ahithophel was an evil thing that
added greatly to the iniquities of Absalom.

No man has any right to offer advice who has not first heard God speak. No man has any
right to counsel others who is not ready to hear and follow the counsel of the Lord. True

moral wisdom must always be an echo of God's voice. The only safe light for our path is
the light which is reflected from Christ, the Light of the World.

It is especially important that young people learn whose counsel to trust. Having been in
the world for such a short time they have not had much experience and must look to
others for advice. And whether they know it or not, they do every day accept the opinions
of others and adopt them as their own. Those who boast the loudest of their independence
have picked up from someone the idea that independence is a virtue, and their very
eagerness to be individualistic is the result of the influence of others. They are what they
are because of the counsel they have followed.

This rule of listening only to those who have first listened to God will save us from many
a snare. All religious projects should be tested by it. In this period of unusual religious
activity we must keep calm and well poised. Before we follow any man we should look
for the oil on his forehead. We are under no spiritual obligation to aid any man in any
activity that has not upon it the marks of the cross. No appeal to our sympathies, no sad
stories, no shocking pictures should move us to put our money and our time into schemes
promoted by persons who are too busy to listen to God.



God has His chosen men still, and they are without exception good listeners. They can
hear when the lord speaks. We may safely listen to such men. But to no others.



Mo Must Hoar Warlhily

Chapter 5

It is carelessly assumed by most persons that when a preacher pronounces a message of
truth and his words fall upon the ears of his listeners there has been a bona fide act of
hearing on their part. They are assumed to have been instructed because they have
listened to the Word of God. But it does not follow.

If we would be truly instructed we must be worthy to hear; or more accurately, we must
hear in a worthy manner. In listening to a sermon, reading a good book or even reading
the Bible itself, much may be lost to us because we are not worthy to hear the truth. That
is, we have not met the moral terms required to hear the truth rightly.

The text, "So shall my word be that goeth forth out of my mouth: it shall not return unto
me void" (isa. 55:11), does not give support to the notion that God's truth is effective
wherever and whenever it is preached. The lament of the Old Testament prophets was
that they cried aloud unto Israel and their words were not regarded. "Because I have
called, and ye refused; I have stretched out my hand, and no man regarded; but ye have
set at nought all my counsel, and would none of my reproof” (Prov. 1:24, 25). Our Lord's
parable of the sower and the seed is another proof that it is possible to hear truth without
profit. Paul turned from the Jews with the quotation. "Hearing ye shall hear, and shall not
understand" (Acts 28:28), and began his ministry to the Gentiles.

Before there can be true inward understanding of divine truth there must be a moral
preparation. Our Lord made this plain in several passages in the Gospels. ""At that time
Jesus answered and said, I thank thee, 0 Father, Lord of heaven and earth, because
thou hast hid these things from the wise and prudent, and hath revealed them unto
babes. Even so, Father: for so it seemed good in thy sight” (Mat 11:25, 26). The Gospel
according to John is filled with the teaching that there must be a spiritual readying within
the soul before there can be a real understanding of God's truth. This is summed up in
John 7:17. "If any man will do his will, he shall know of the doctrine.” And Paul said
plainly, "But the natural man receiveth not the things of the Spirit of God: for they are
foolishness unto him: neither can he know them, because they are spiritually
discerned' (1 Cor. 2:14).

When considering a pastor the average church asks In effect, "Is this man worthy to
speak to us?" I suppose such a question is valid, but there is another one more in keeping
with the circumstances; it is, "Are we worthy to hear this man?" An attitude of humility
on the part of the hearers would secure lot them a great deal more light from whatever
sized candle the Lord might be pleased to send them.

When a man or woman becomes worthy to hear, God sometimes talks to them through
very unworthy media. Peter, as an example, was brought to repentance by the crowing of
a rooster. Of course the rooster was innocent of the part he was playing, but Peter's Lord
had set things up for him so that the rooster's crow could break the heart of His back-
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slidden apostle and send him out in a flood of penitential tears. Augustine was brought to
repentance by seeing a friend killed by lightning. Nicholas Hermann was converted
through seeing a tree stripped of its leaves in winter. Spurgeon became a Christian after
hearing a humble Methodist class leader exhort a congregation. Moody was led into a
dear anointing of the Spirit through the testimony of a simple-hearted elderly lady of his
acquaintance.

All these examples teach the same thing. God will speak to the hearts of those who
prepare themselves to hear; and conversely, those who do not so prepare themselves will
hear nothing even though the Word of God is falling upon their outer ears every Sunday.
Good hearers are as important as good preachers. We need more of both.
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Shal Ulililaiian Chiist

Chapter 6

Our Lord forewarned us that false Christ's should come. Mostly we think of these as
coming from the outside, but we should remember that they may also arise within the
sanctuary itself.

We must be extremely careful that the Christ we profess to follow is indeed the very
Christ of God. There is always danger that we may be following a Christ who is not the
true Christ but one conjured up by our imagination and made in our own image.

I confess to a feeling of uneasiness about this when I observe the questionable things
Christ is said to do for people these days. He is often recommended as a wonderfully
obliging but not too discriminating Big Brother who delights to help us to accomplish our
ends, and who further favors us by forbearing to ask any embarrassing questions about
the moral and spiritual qualities of those ends.

In our eagerness to lead men to "accept Christ" we are often tempted to present for
acceptance a Christ who is little more than a caricature of "that holy thing" which was
conceived by the Holy Ghost, born of the Virgin Mary, to be crucified and rise the third
day to take His place on the right hand of the Majesty in the heavens.

Within the past few years, for instance, Christ has been popularized by some so-called
evangelicals as one who, if a proper amount of prayer were made, would help the pious
prize fighter to knock another fighter unconscious in the ring. Christ is also said to help
the big league pitcher to get the proper hook on his curve. In another instance He assists
an athletically - minded parson to win the high jump, and still another not only to come in
first in a track meet but to set a new record in the bargain. He is said also to have helped a
praying businessman to beat out a competitor in a deal, to underbid a rival and to secure a
coveted contract to the discomfiture of someone else who was trying to get it. He is even
thought to lend succor to a praying movie actress while she plays a role so lewd as to
bring the blood to the face of a professional prostitute.

Thus our Lord becomes the Christ of utility, a kind of Aladdin's lamp to do minor
miracles in behalf of anyone who summons Him to do his bidding.

Apparently no one stops to consider that if Christ were to step into a prize ring and use
His divine power to help one prize fighter to paralyze another He would be puffing one
fighter at a cruel disadvantage and violating every common instinct of fair play.

If He were to aid one businessman to the detriment of another He would be practicing
favoritism and revealing a character wholly unlike the Bible picture of the real Christ
Furthermore, we would have the grotesque situation of the Lord of glory coming to the
aid of an unreconstructed Adam - on Adam's terms.
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All this is too horrible to contemplate, and I hope that the proponents of this modern
accommodating Christ do not see the implications that lie in their shoddy doctrine. But
perhaps they do see, and are willing nevertheless to offer this utilitarian Christ as the
Saviour of mankind. If so, then they no longer believe in the deity nor the lordship of
Christ in any proper definition of those words. Theirs is a Christ of carnal convenience,
not too far removed from the gods of paganism.

The whole purpose of God in redemption is to make us holy and to restore us to the
image of God. To accomplish this He disengages us from earthly ambitions and draws us
away from the cheap and unworthy prizes that worldly men set their hearts upon. A holy
man would not dream of asking God to help him beat an opponent or win over a
competitor. He would not wish to succeed if to do so another man must fail. No man in
whom the Spirit dwells could bring himself to ask the Lord to help him knock another
man unconscious for filthy lucre or the plaudits of the vulgar spectators.

A Joshua fighting the battles of the Lord, a David rescuing God's Israel from the
Philistines, a Washington seeking God's help against the enemy that would enslave the
young America - this is up on a high level of moral and spiritual principle and in line with
the purpose of God in human history. But to teach that Christ will use His sacred power
to further our worldly interests is to wrong our Lord and injure our own souls.

We modern evangelicals need to learn the truths of the sovereignty of God and the
lordship of Christ. God will not play along with Adam; Christ will not he used by any of
Adam's selfish brood. We had better learn these things fast if this generation of young
Christians is to be spared the supreme tragedy of following a Christ who is merely a
Christ of convenience and not the true Lord of glory after all.
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Chapter 7

An odd little passage in the Book of Ecclesiastes speaks of "an old and foolish king, who
will no more be admonished."

It is not hard to understand why an old King, especially if he were a foolish one, would
feel that he was beyond admonition. After he had for years given orders he might easily
build a self-confident psychology that simply could not entertain the notion that he
should take advice from others. His word had long been law, and to him right had
become synonymous with his will and wrong had come to mean anything that ran
contrary to his wishes. Soon the idea that there was anyone wise enough or good enough
to reprove him would not so much as enter his mind. He had to be a foolish king to let
himself get caught in that kind of web, and an old king to give the web time to get so
strong that he could not break it and to give him time to get used to it so that he was no
longer aware of its existence.

Regardless of the moral process by which he arrived at his hardened state, the bell had
already tolled for him. In every particular he was a lost man. His wizened old body still
held together to provide a kind of movable tomb to house a soul already dead. Hope had
long ago departed. God had left him to his fatal conceit And soon he would die physically
too, and he would die as a fool dieth.

A state of heart that rejected admonition was characteristic of Israel at various periods in
her history, and these periods were invariably followed by judgment. When Christ came
to the Jews He found them chuck full of that arrogant self-confidence that would not
accept reproof. "We be Abraham's seed," they said coldly when He talked to them about
their sins and their need of salvation. The common people heard Him, and repented, but
the Jewish priests had ruled the roost too long to be willing to surrender their privileged
position. Like the old king, they bad gotten accustomed to being right all the time. To
reprove them was to insult them. They were beyond reproof.

Churches and Christian organizations have shown a tendency to fall into the same error
that destroyed Israel: inability to receive admonition. After a time of growth and
successful labor comes the deadly psychology of self-congratulation. Success itself
becomes the cause of later failure. The leaders come to accept themselves as the very
chosen of God. They are special objects of the divine favor; their success is proof enough
that this is so. They must therefore be right, and anyone who tries to call them to account
is instantly written off as an unauthorized meddler who should be ashamed to dare to
reprove his betters.

If anyone imagines that we are merely playing with words let him approach at random
any religious leader and call attention to the weaknesses and sins in his organization.
Such a one will be sure to get the quick brush off, and if he dares to persist he will be
confronted with reports and statistics to prove that he is dead wrong and completely out
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of order. "We be the seed of Abraham" will be the burden of the defense. And who would
dare find fault with Abraham's seed?

Those who have already entered the state where they can no longer receive admonition
are not likely to profit by this warning. After a man has gone over the precipice there is
not much you can do for him; but we can place markers along the way to prevent the next
traveler from going over. Here are a few:

1. Don't defend your church or your organization against criticism. If the criticism is false
it can do no harm. If it is true you need to hear it and do something about it.

2. Be concerned not with what you have accomplished but over what you might have
accomplished if you had followed the Lord completely. It is better to say (and feel), ""We
are unprofitable servants we have done that which was our duty to do."

3. When reproved, pay no attention to the source. Do not ask whether it is a friend or an
enemy that reproves you. An enemy is often of greater value to you than a friend because
he is not influenced by sympathy.

4. Keep your heart open to the correction of the Lord and be ready to receive His

chastisement regardless of who holds the whip. The great saints all learned to take a
licking gracefully - and that may be one reason why they were great saints.
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Chapter 8

A German philosopher many years ago said something to the effect that the more a man
has in his own heart the less he will require from the outside; excessive need for support
from without is proof of the bankruptcy of the inner man.

If this is true (and I believe it is) then the present inordinate attachment to every form of
entertainment is evidence that the inner life of modem man is in serious decline. The
average man has no central core of moral assurance, no spring within his own breast, no
inner strength to place him above the need for repeated psychological shots to give him
the courage to go on living. He has become a parasite on the world, drawing his life from
his environment unable to live a day apart from the stimulation which society affords
him.

Sohleiermacher held that the feeling of dependence lies at the root of all religious
worship, and that however high the spiritual life might rise it must always begin with a
deep sense of a great need which only God could satisfy. If this sense of need and a
feeling of dependence are at the root of natural religion it is not hard to see why the great
god Entertainment is so ardently worshiped by so many. For there are millions who
cannot live without amusement; life without some form of entertainment for them 1s
simply intolerable; they look forward to the blessed relief afforded by professional
entertainers and other forms of psychological narcotics as a dope addict looks to his daily
shot of heroin. Without them they could not summon courage to face existence.

No one with common human feeling will object to the simple pleasures of life, nor to
such harmless forms of entertainment as may help to relax the nerves and refresh the
mind exhausted by toil. Such things if used with discretion may be a blessing along the
way. That is one thing. The all-out devotion to entertainment as a major activity for
which and by which men live is definitely something else again.

The abuse of a harmless thing is the essence of Sin. The growth of the amusement phase
of human life to such fantastic proportions is a portent, a threat to the souls of modern
men. It has been built into a multimillion dollar racket with greater power over human
minds and human character than any other educational influence on earth. And the
ominous thing is that its power is almost exclusively evil, rotting the inner life, crowding
out the long eternal thoughts which would fill the souls of men if they were but worthy to
entertain them. And the whole thing has grown into a veritable religion which holds its
devotees with a strange fascination, and a religion, incidentally, against which it is now
dangerous to speak.

For centuries the Church stood solidly against every form of worldly entertainment,
recognizing it for what it was - a device for wasting time, a refuge from the disturbing
voice of conscience, a scheme to divert attention from moral accountability. For this she
got herself abused roundly by the sons of this world. But of late she has become tired of
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the abuse and has given over the struggle. She appears to have decided that if she cannot
conquer the great god Entertainment she may as well join forces with him and make what
use she can of his powers. So today we have the astonishing spectacle of millions of
dollars being poured into the unholy job of providing earthly entertainment for the so-
called sons of heaven. Religious entertainment is in many places rapidly crowding out the
serious things of God. Many churches these days have become little more than poor
theatres where fifth -rate "producers" peddle their shoddy wares with the full approval of
evangelical leaders who can even quote a holy text in defense of their delinquency. And
hardly a man dares raise his voice against it.

The great god Entertainment amuses his devotees mainly by telling them stories. The
love of stories, which is a characteristic of childhood, has taken fast hold of the minds of
the retarded saints of our day, so much so that not a few persons manage to make a
comfortable living by spinning yarns and serving them up in various disguises to church
people. What is natural and beautiful in a child may be shocking when it persists into
adulthood, and more so when it appears in the sanctuary and seeks to pass for true
religion.

Is it not a strange thing and a wonder that, with the shadow of atomic destruction hanging
over the world and with the coming of Christ drawing near, the professed followers of the
Lord should be giving themselves up to religious amusements? That in an hour when
mature saints are so desperately needed vast numbers of believers should revert to
spiritual childhood and clamor for religions toys?

""Remember, (I) Lord, what is come upon us: consider, and behold our reproach. The
crown Is fallen from our head: woe unto us, that we have sinned! For this our heart is

faint; for these things our eyes are dim."

AMEN. AMEN.
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Chapter 9

It may shock some readers to suggest that there is a difference between being Bible
taught and being Spirit taught. Nevertheless it is so.

It is altogether possible to be instructed in the rudiments of the faith and still have no real
understanding of the whole thing. And it is possible to go on to become expert in Bible
doctrine and not have spiritual illumination, with the result that a veil remains over the
mind, preventing it from apprehending the truth in its spiritual essence.

Most of us are acquainted with churches that teach the Bible to their children from their
tenderest years, give them long instruction in the catechism, drill them further in pastor's
classes, and still never produce in them a living Christianity nor a virile godliness. Their
members show no evidence of having passed from death unto life. None of the earmarks
of salvation so plainly indicated in the Scriptures are found among them. Their religious
lives are correct and reasonably moral, but wholly mechanical and altogether lacking in
radiance. They wear their faith as persons in mourning once wore black arm bands to
show their love and respect for the departed.

Such persons cannot be dismissed as hypocrites. Many of them are pathetically serious
about it all. They are simply blind. From lack of the vital Spirit they are forced to get
along with the outward shell of faith, while all the time their deep hearts are starving for
spiritual reality and they do not know what is wrong with them.

This difference between the religion of creed and the religion of the Spirit is well set forth
by the saintly Thomas in a tender little prayer to his Lord: "The children of Israel in time
past said unto Moses, 'Speak thou with us, and we will hear: but let not God speak with
us, lest we die.' Not so, Lord, not so, I beseech Thee; but rather with the prophet Samuel,
I humbly and earnestly entreat, 'Speak, Lord; for thy servant heareth.' Let not Moses
speak unto me, nor any of the prophets, but rather do Thou speak, 0 Lord God, the
inspirer, enlightener of all the prophets; for Thou alone without them canst perfectly
instruct me, but they without Thee can profit nothing. They indeed may utter words, but
they cannot give the Spirit. Most beautifully do they speak, but if Thou be silent, they
inflame not the heart. They teach the letter, but Thou openest the sense; they bring forth
mysteries, but Thou unlockest the meaning of sealed things. . . They work only
outwardly, but Thou instructest and enlightenest the heart. . . They cry aloud with words,
but Thou impartest understanding to the hearing."

It would be hard to wrap it up better than that. The same thing has been said variously by
others; however, the most familiar saying probably is, "The Scriptures, to be understood,
must be read with the same Spirit that originally inspired them." No one denies this, but
even such a statement will go over the heads of those who hear it unless the Holy Spirit
inflames the heart.
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The charge often made against us by Liberals, that we are "bibliolaters," is probably not
true in the same sense as meant by our detractors; but candor and self-analysis will force
us to admit that there is often too much truth in their charge. Among religious persons of
unquestioned orthodoxy there is sometimes found a dull dependence upon the letter of
the text without the faintest understanding of its spirit. That truth is in its essence spiritual
must constantly be kept before our minds if we would know the truth indeed. Jesus Christ
is Himself the Truth, and He cannot be confined to mere words even though, as we
ardently believe, He has Himself inspired the words. That which is spiritual cannot be
shut in by ink or fenced in by type and paper. The best a book can do is to give us the
letter of truth. If we ever receive more than this, it must be by the Holy Spirit who gives
it.

The great need of the hour among persons spiritually hungry is twofold: First, to know
the Scriptures, apart from which no saving truth will be vouchsafed by our Lord; the
second, to be enlightened by the Spirit, apart from whom the Scriptures will not be
understood.
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Chapter 10

A truth fully taught in the Scriptures and verified in personal experience by countless
numbers of holy men and women through the centuries might be condensed thus into a

religious axiom: No one can know the true grace of God who has not first known the fear
of God.

The first announcement of God's redemptive intention toward mankind was made to a
man and a woman hiding in mortal fear from the presence of the Lord. The Law of Cod
was given to a man trembling in tenor amid fire and smoke, and quaking at the voice of
thunder and the sound of the divine trumpet When Zacharias' tongue was loosened by the
mysterious operation of God "fear came on all that dwelt round about." Even the famous
annunciation, "On earth peace, good will toward men," was given to shepherds who were
"sore afraid" by reason of the sudden overwhelming presence of the heavenly host.

We have but to read the Scriptures with our eyes open and we can see this truth running
like a strong cable from Genesis to Revelation. The presence of the divine always
brought fear to the heads of sinful men. Always there was about any manifestation of
God something that dismayed the onlookers, that daunted and overawed them, that struck
them with a terror more than natural. This terror had no relation to mere fear of bodily
harm. It was a dread consternation experienced far in toward the center and core of the
nature, much farther in than that fear experienced as a normal result of the instinct for
physical self-preservation.

I do not believe that any lasting good can come from religious activities that do not root
in this quality of creature-fear. The animal in us is very strong and altogether self-
confident. Until it has been defeated God will not show Himself to the eyes of our faith.
Until we have been gripped by that nameless terror which results when an unholy
creature is suddenly confronted by that One who is the holiest of all, we are not likely to
be much affected by the doctrine of love and grace as it is declared by the New
Testament evangel. The love of God affects a carnal heart not at all; or if at all, then
adversely, for the knowledge that God loves us may simply confirm us in our self-
righteousness.

The effort of liberal and borderline modernists to woo men to God by presenting the soft
side of religion is an unqualified evil because it ignores the very reason for our alienation
from God in the first place. Until a man has gotten into trouble with his heart he is not
likely to get out of trouble with God. Cain and Abel are two solemn examples of this
truth. Cain bought a present to One whom he assumed to be pleased with him. Abel
brought a sacrifice to One who he knew could not accept him as he was. His trembling
heart told him to find a place to hide. Cain's heart did not tremble. Cain was well satisfied
with himself, so he sought no hiding place. The fear of God would have served Cain well
in that critical moment, for it would have changed the whole character of his offering and
altered the entire course of his life for the better.
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As indispensable as is the terror of the Lord, we must always keep in mind that it cannot
be induced by threats made in the name of the Lord. Hell and judgment are realities, and
they must be preached in their Biblical context as fully as the Bible teaches them, no
more and no less; but they cannot induce that mysterious thing we call the fear of the
Lord. Such fear is a supernatural thing, having no relation to threats of punishment It has
about it a mysterious quality, often without much intellectual content; it is a feeling rather
than an idea; it is the deep reaction of a fallen creature in the presence of the holy Being
the stunned heart knows is God. The Holy Spirit alone can induce this emotion in the
human breast. All effort on our part to super induce it is wasted, or worse.

Because the fear of God is a supernatural thing it can never be raised by repeated
warnings about war or Communism or depressions. The current trick of frightening
people into accepting Christ by threatening them with atom bombs and guided missiles is
not scriptural, neither is it effective. By shooting off firecrackers in the face of a flock of
goats you could conceivably succeed in herding them into a sheep-fold; but all the natural
fear in the world cannot make a sheep out of a goat. And neither can fear of a Russian
invasion turn impenitent men into lovers of God and righteousness. It just does not work
that way.

Whence then does the true fear of God arise? From the knowledge of our own sinfulness
and a sense of the presence of God. Isaiah had an acute experience both of his personal
uncleanness and of the awesome presence of Jehovah: the two were more than he could
stand. On his face he cried out a confession of his own sinfulness, made all the more
intolerable because his eyes had seen the King, even the Lord of Hosts.

A congregation will feel this mysterious terror of God when the minister and the leaders
of the church are filled with the Spirit. When Moses came down from the mount with his
face shining the children of Israel were afraid with a fear born out of that supernatural
sight. Moses did not need to threaten them. He had only to appear before them with that
light on his face.

The promise of pardon and cleansing is always associated in the Scriptures with the
command to repent. 'The widely-used text in Isaiah, ""Though your sins be as scarlet,
they shall be as white as Snow; though they be red like crimson, they shall be as wool,"’
is organically united to the verses that precede it: "Wash you, make you clean; put away
the evil of your doings from before mine eyes; cease to do evil; learn to do well; seek
judgment, relieve the oppressed, judge the fatherless, plead for the widow." What does
this teach but radical reformation of life before there can be any expectation of pardon?
To divorce the words from each other is to do violence to the Scriptures and to convict
ourselves of deceitfully handling the truth.

I think there is little doubt that the teaching of salvation without repentance has lowered
the moral standards of the Church and produced a multitude of deceived religious
professors who erroneously believe themselves to be saved when in fact they are still in
the gall of bitterness and the bond of iniquity. And to see such persons actually seeking
the deeper life is a grim and disillusioning sight. Yet our altars are sometimes filled with
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seekers who are crying with Simon, "Give me this power," when the moral groundwork
has simply not been laid for it. The whole thing must be acknowledged as a clear victory
for the devil, a victory he could never have enjoyed if unwise teachers had not made it
possible by preaching the evil doctrine of regeneration apart from reformation.
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Chapter 11

In the Bible the offer of pardon on the part of God is conditioned upon intention to
reform on the part of man. There can be no spiritual regeneration till there has been a
moral reformation. That this statement requires defense only proves how far from the
truth we have strayed.

In our current popular theology pardon depends upon faith alone, The very word reform
has been banished from among the sons of the Reformation!

We often hear the declaration, "I do not preach reformation; I preach regeneration." Now
we recognize this as being the expression of a commendable revolt against the insipid and
unscriptural doctrine of salvation by human effort. But the declaration as it stands
contains real error, for it opposes reformation to regeneration. Actually the two are never
opposed to each other in sound Bible theology. The not-reformation-but-regeneration
doctrine incorrectly presents us with an either-or; either you take reformation or you take
regeneration. This is inaccurate. The fact is that on this subject we are presented not with
an either-or, but with a both-and. The converted man is both reformed and regenerated.
And unless the sinner is willing to reform his way of living he will never know the
inward experience of regeneration. This is the vital truth which has gotten lost under the
leaves in popular evangelical theology.

The idea that God will pardon a rebel who has not given up his rebellion is contrary both
to the Scriptures and to common sense. How horrible to contemplate a church full of
persons who have been pardoned but who still love sin and hate the ways of
righteousness. And how much more horrible to think of heaven as filled with sinners who
had not repented nor changed their way of living.

A familiar story will illustrate this. The governor of one of our states was visiting the
state prison incognito. He fell into conversation with a personable young convict and felt
a secret wish to pardon him. "What would you do," he asked casually, 'if you were lucky
enough to obtain a pardon?" The convict, not knowing to whom he was speaking, snarled
his reply:

"If I ever get out of this place, the first thing I'll do is to cut the throat of the judge who
sent me here." The governor broke off the conversation and withdrew from the cell. The
convict stayed on in prison. To pardon a man who had not reformed would be to let loose
another killer upon society. That kind of pardon would not only be foolish, it would be
downright immoral.

The promise of pardon and cleansing is always associated in the Scriptures with the
command to repent. "The widely-used text in Isaiah, ""Though your sins be as scarlet,
they shall be as white as Snow; though they be red like crimson, they shall be as wool,"
is organically united to the verses that precede it: "Wash you, make you clean; put away
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the evil of your doings from before mine eyes; cease to do evil; learn to do well; seek
Jjudgment, relieve the oppressed, judge the fatherless, plead for the widow." What does
this teach but radical reformation of life before there can be any expectation of pardon?
To divorce the words from each other is to do violence to the Scriptures and to convict
ourselves of deceitfully handling the truth.

I think there is little doubt that the teaching of salvation without repentance has lowered
the moral standards of the Church and produced a multitude of deceived religious
professors who erroneously believe themselves to be saved when in fact they are still in
the gall of bitterness and the bond of iniquity. And to see such persons actually seeking
the deeper life is a grim and disillusioning sight. Yet our altars are sometimes filled with
seekers who are crying with Simon, "Give me this power," when the moral groundwork
has simply not been laid for it. The whole thing must be acknowledged as a clear victory
for the devil, a victory he could never have enjoyed if unwise teachers had not made it
possible by preaching the evil doctrine of regeneration apart from reformation.
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Chapter 12
"Faith,” said the early Lutherans, "is a perturbing thing."

To Martin Luther goes the credit under God for having rediscovered the Biblical doctrine
of justification by faith. Luther's emphasis upon faith as the only way into peace of heart
and deliverance from sin gave a new impulse of life to the decadent Church and brought
about the Reformation. That much is history. It is not a matter of opinion but of simple
fact. Anyone can check it.

But something has happened to the doctrine of justification by faith as Luther taught it.
What has happened is not so easily discovered. It is not a matter of simple fact, a plain
yes or no, an obvious black or white. It is more elusive than that and very much more
difficult to come at; but what has happened is so serious and so vital that it has changed
or is in the process of changing the whole evangelical outlook. If it continues it may well
turn Christianity inside out and put for the faith of our fathers something else entirely.
And the whole spiritual revolution will be so gradual and so innocent appearing that it
will hardly be noticed. Anyone who fights it will be accused of jousting against
windmills like Don Quixote.

The faith of Paul and Luther was a revolutionizing thing. It upset the whole life of the
individual and made him into another person altogether. It laid hold on the life and
brought it under obedience to Christ. It took up its cross and followed along after Jesus
with no intention of going back. It said goodbye to its old friends as certainly as Elijah
when he stepped into the fiery chariot and went away in the whirlwind. It had a finality
about it. It snapped shut on a man's heart like a trap; it captured the man and made him
from that moment forward a happy love-servant of his lord. It turned earth into a desert
and drew heaven within sight of the believing soul. It realigned all life's actions and
brought them into accord with the will of God. It set its possessor on a pinnacle of truth
from which spiritual vantage point he viewed everything that came into his field of
experience. It made him little and God big and Christ unspeakably dear. All this and
more happened to a man when he received the faith that justifies.

Came the revolution, quietly, certainly, and put another construction upon the word
"faith." little by little the whole meaning of the word shifted from what it had been to
what it is now. And so insidious was the change that hardly a voice has been raised to
warn against it. But the tragic consequences are all around us.

Faith now means no more than passive moral acquiescence in the Word of Cod and the
cross of Jesus. To exercise it we have only to rest on one knee and nod our heads in
agreement with the instructions of a personal worker intent upon saving our soul. The
general effect is much the same as that which men feel after a visit to a good and wise
doctor. They come back from such a visit feeling extra good, withal smiling just a little
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sheepishly to think how many fears they had entertained about their health when actually
there was nothing wrong with them. They just needed a rest.

Such a faith as this does not perturb people. It comforts them. It does not put their hip out
of joint so that they halt upon their thigh; rather it teaches them deep breathing exercises
and improves their posture. The face of their ego is washed and their self-confidence is
rescued from discouragement. All this they gain, but they do not get a new name as Jacob
did, nor do they limp into the eternal sunlight. "As he passed over Penuel the sun rose
upon him." That was Jacob - rather, that was Israel, for the sun did not shine much upon
Jacob. It was ashamed to. But it loved to rest upon the head of the man whom God had
transformed.

This generation of Christians must hear again the doctrine of the perturbing quality of
faith. People must be told that the Christian religion is not something they can trifle with.
The faith of Christ will command or it will have nothing to do with a man. It will not
yield to experimentation. Its power cannot reach any man who is secretly keeping an
escape route open in case things get too tough for him. The only man who can be sure he
has true Bible faith is the one who has put himself in a position where he cannot go back.
His faith has resulted in an everlasting and irrevocable committal, and however strongly
he may be tempted he always replies, "Lord, to whom shall we go? thou hast the words of
eternal life."
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Chapter 13

To many Christians Christ is little more than an idea, or at best an ideal; He is not a fact.
Millions of professed believers talk as if He were real and act as if He were not. And
always our actual position is to be discovered by the way we act, not by the way we talk.
We can prove our faith by our committal to it, and in no other way. Any belief that does
not command the one who holds it is not a real belief; it is a pseudo belief only. And it
might shock some of us profoundly if we were brought suddenly face to face with our
beliefs and forced to test them in the fires of practical living.

Many of us Christians have become extremely skillful in arranging our lives so as to
admit the truth of Christianity without being embarrassed by its implications. We arrange
things so that we can get on well enough without divine aid, while at the same time
ostensibly seeking it. We boast in the Lord but watch carefully that we never get caught
depending on Him. "The heart is deceitful above all things, and desperately wicked:
who can know it?"

Pseudo faith always arranges a way out to serve in case God fails it. Real faith knows
only one way and gladly allows itself to be stripped of any second way or makeshift
substitutes. For true faith, it is either God or total collapse. And not since Adam first
stood up on the earth has God failed a single man or woman who trusted Him.

The man of pseudo faith will fight for his verbal creed but refuse flatly to allow himself
to get into a predicament where his future must depend upon that creed being true. He
always provides himself with secondary ways of escape so he will have a way out if the
roof caves in.

What we need very badly these days is a company of Christians who are prepared to trust
God as completely now as they know they must do at the last day. For each of us the time
is surely coming when we shall have nothing but God, Health and wealth and friends and
hiding places will all be swept away and we shall have only God. To the man of pseudo
faith that is a terrifying thought, but to real faith it is one of the most comforting thoughts
the heart can entertain.

It would be a tragedy indeed to come to the place where we have no other but God and
find that we had not really been trusting God during the days of our earthly sojourn. It
would be better to invite God now to remove every false trust, to disengage our hearts
from all secret hiding places and to bring us out into the open where we can discover for
ourselves whether or not we actually trust Him.

That is a harsh cure for our troubles, but it is a sure one.

Gentler cures may be too weak to do the work.
And time is running out on us.
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Chapter 14

There is an evil which I have seen under the sun and which in its effect upon the
Christian religion may be more destructive than Communism, Romanism and Liberalism
combined. It is the glaring disparity between theology and practice among professing
Christians.

So wide is the gulf that separates theory from practice in the church that an inquiring
stranger who chances upon both would scarcely dream that there was any relation
between them. An intelligent observer of our human scene who heard the Sunday
morning sermon and later watched the Sunday afternoon conduct of those who had heard
it would conclude that he had been examining two distinct and contrary religions.

A church conference, for instance, may listen to and applaud the most spiritual message,
and twenty minutes later adopt the most carnal procedure, altogether as if they had not
heard the impassioned moral appeal a few moments before. Christians habitually weep
and pray over beautiful truth, only to draw back from that same truth when it comes to
the difficult job of putting it in practice. The average church simply does not dare to
check its practices against Biblical precepts. It tolerates things that are diametrically
opposed to the will of God, and if the matter is pointed out to its leaders they will defend
its unscriptural practices with a smooth casuistry equal to the verbal dodging of the
Roman moralists.

This can be explained only by assuming a lack of integration in the religious personality.
There seems to be no vital connection between the emotional and volitional departments
of the life. The mind can approve and the emotions enjoy while the will drags its feet and
refuses to go along. And since Christ makes His appeal directly to the will, are we not
justified in wondering whether or not these divided souls have ever made a true
committal to the Lord? Or whether they have been inwardly renewed?

It appears that too many Christians want to enjoy the thrill of feeling right but are not
willing to endure the inconvenience of being right. So the divorce between theory and
practice becomes permanent in fact, though in word the union is declared to be eternal.
Truth sits forsaken and grieves till her professed followers come home for a brief visit,
but she sees them depart again when the bills become due. They protest great and
undying love for her but they will not let their love cost them anything.

Could this be the condition our Lord had in mind when He said, ""Thou hast a name that
thou livest, and art dead?' (Rev.3:1) What can the effect be upon the spectators who live
day after day among professed Christians who habitually ignore the commandments of
Christ and live after their own private notions of Christianity?

Will they not conclude that the whole thing is false?
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Will they not be forced to believe that the faith of Christ is an unreal and visionary thing
which they are fully justified in rejecting?

Certainly the non-Christian is not too much to be blamed if he turns disgustedly away
from The invitation of the Gospel after he has been exposed for a while to the
inconsistencies of those of his acquaintance who profess to follow Christ. The deadening
effect of religious make-believe on the human mind is beyond all describing.

In that great and terrible day when the deeds of men are searched into by the penetrating
eyes of the Judge of all the earth what will we answer when we are charged with
inconsistency and moral fraud? And at whose door will lie the blame for the millions of
lost men who while they lived on earth were sickened and revolted by the religious
travesty they knew as Christianity?
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Chapter 15

One of the big milk companies makes capital of the fact that their cows are all satisfied
with their lot in life. Their clever ads have made the term "contented cows" familiar to
everyone. But what is a virtue in a cow may be a vice in a man. And contentment, when it
touches spiritual things, is surely a vice.

Paul professed that he had learned to be content with such earthly goods as fell to his lot.
That is something else from being content with his spiritual attainments. With these he
specifically declared that he was not satisfied: ""Brethren, I count not myself to have
apprehended: but this one thing I do, forgetting those things which are behind, and
reaching forth into those things which are before, I press toward the mark for the prize
of the high calling of God in Christ Jesus." Contentment with earthly goods is the mark
of a saint; contentment with our spiritual state is a mark of inward blindness.

One of the greatest foes of the Christian is religious complacency. The man who believes
he has arrived will not go any farther; from his standpoint it would be foolish to do so.
The snare is to believe we have arrived when we have not. The present neat habit of
quoting a text to prove we have arrived may be a dangerous one if in truth we have no
actual inward experience of the text. Truth that is not experienced is no better than error,
and may be fully as dangerous. The scribes who sat in Moses' seat were not the victims of
error; they were the victims of their failure to experience the truth they taught.

Religious complacency is encountered almost everywhere among Christians these days,
and its presence is a sign and a prophecy. For every Christian will become at last what his
desires have made hint. We are all the sum total of our hungers. The great saints have all
had thirsting hearts. Their cry has been, "My soul thirsteth for God, for the living God:
when shall I come and appear before God?'" Their longing after God all but consumed
them; it propelled them onward and upward to heights toward which less ardent
Christians look with languid eye and entertain no hope of reaching.

Orthodox Christianity has fallen to its present low estate from lack of spiritual desire.
Among the many who profess the Christian faith scarcely one in a thousand reveals any
passionate thirst for God. The practice of many of our spiritual advisers is to use the
Scriptures to discourage such little longings as may be discovered here and there among
us. We fear extremes and shy away from too much ardor in religion as if it were possible
to have too much love or too much faith or too much holiness.

Occasionally one's heart is cheered by the discovery of some insatiable saint who is
willing to sacrifice everything for the sheer joy of experiencing God in increasing
intimacy. To such we offer this word of exhortation: Pray on, fight on, sing on. Do not
underrate anything God may have done for you heretofore. Thank God for everything up
to this point, but do not stop here. Press on into the deep things of Cod. Insist upon
tasting the profounder mysteries of redemption. Keep your feet on the ground, but let
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your heart soar as high as it will. Refuse to be average or to surrender to the chill of your
spiritual environment. If you thus "follow after,"” heaven will surely be opened to you and
you will, with Ezekiel, see visions of God.

Unless you do these things you will reach at last (and unknown to You) the bone yard of
orthodoxy and be doomed to live out your days in a spiritual state which can be best

described as "the dead level and quintessence of every mediocrity."

From such a state God save us all.
Amen.
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Chapter 16

Religion correctly assumes the fluidity of human nature. It assumes that the human
character is in flux and can be directed into pre-chosen channels leading to desired ends.
Could human nature be shown to be static, religion would instantly lose most of its
meaning. For the one thing that religious persons want most is to be changed, to be made
over from what they are into something they desire to be.

The Christian faith takes for granted that men should be and can be changed, and the
change it sets before them is so radical as to amount to a moral transformation. The
message of Christ lays hold upon a man with the intention to alter him, to mold him again
after another image and make of him something altogether different from what he had
been before.

""Be ye transformed by the renewing of your mind"" is the injunction laid upon believing
men by the apostle.

Now, granted that men may be changed and that the power of God in the Gospel can
change them, the important question naturally is, Into what image are they to be changed?
Who or wh